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Abstract

The article is devoted to a comparative analysis of the image of the epic horse in the texts of
two related Turkic epics. The material for the research in a comparative aspect was the texts of the
Yakut epic “The Girl-Warrior of Dzhyrybyna Dzhyrylyatta with a milk-white horse” by P. P.
Yadrikhinsky — Bedjeele and “Son of the Horse Dyyray Warrior” by I. I. Burnasheva — Tong Suorun;
Khakass epic “Altyn-Aryg” by S. P. Kadyshev and “Ai-Khuuchin” by P. V. Kurbizhekov. The choice of
these texts is due to the fact that their academic publications are equipped with a good reference
apparatus, as well as the presence of facing Russian translation and relatively equal volume of texts.
The relevance of the study is determined by the increasing interest in the comparative study of
Turkic epics. The subject of this study is the image of an epic horse from the texts of the Yakut
olonkho and Khakass alyptyh nymah. The purpose of this article is to identify the commonality and
differences in the images of the epic horse in the epics of related Turkic peoples. In order to achieve
this objective, contrastive-comparative and comparative-historical methods were used to identify
the general and specific in the Turkic epics and a descriptive method that allows us to more deeply
characterize the image of the epic horse taking into account the worldview and mentality of these
peoples. The analysis showed that the horse is present in all the main events of the life of the epic
bogatyr accompanying him in all significant events. A commonplace in the image of a horse for the
Yakut and Khakass heroic epics is a beautiful description of a horse, loyalty and power of a horse, as
well as its ability to speak in human language. A wide variety of horse’s colors in epics indicates good
knowledge of Turkic peoples in horse breeding. The image of the horse, which had a major impact,
refers to the archetypal symbols of the culture of the Turkic people.
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Introduction

From time immemorial herd horse breeding has a special place in the life of Turkic peoples.
Therefore, a horse occupies a special place in the national picture of the world of Turks. A horse
serves not only as a means of transportation but also is the main source of things vital for them —
food, clothing, household items, etc. for Turkic peoples. In addition, according to the mythological
representations of the Turkic peoples, the horse has a divine essence. The Turks from ancient times
look at it as a sacred animal of heavenly origin. The deification of the horse is clearly reflected in the

epic of the Turkic peoples, in which the image of the horse, as a rule, occupies a key place.

We compare how the image of a horse is represented in the epic of two related Turkic
peoples - the Yakut and Khakass in this work. The material for the study in a comparative aspect was
the texts of the Yakut epic “The Girl-Warrior of Dzhyrybyna Dzhyrylyatta with a milk-white horse” by
P.P. Yadrikhinsky — Bedjeele and “Son of the Horse Dyyray Warrior” by I.I. Burnasheva — Tong
Suorun; Khakass epic “Altyn-Aryg” by S.P. Kadyshev and “Ai-Khuuchin” by P.V. Kurbizhekov. The
choice fell on these works because the academic editions of these texts are equipped with a good

reference apparatus, have an interlinear Russian translation and are relatively equal in volume.

As is well known, olonkho is the largest epic genre of Yakut folklore. “It praises the great
deeds of the bootur (bogatyrs) that they perform to protect their native land, their compatriots, for
a quiet life on earth, peaceful work and a happy future for children and grandchildren. These feats
usually are performed in the fight against the bogatyrs of the tribe of evil monsters - abaasy aymaga”
(lvanov, 2014, p.7). And alyptyh nymah is the largest and most collective genre of Khakass folklore.
“It organically includes almost all genres of oral Khakass folklore, consists of a harmonious system of
myths, mythological narratives about the origin of the world and man, symbols that reflect the

lifestyle, worldview, and psychology of the people” (Chaptykova, 2016, p.218).
Methods
The following methods were used in the study:
1) method of solid sample material research;

2) contrastive-comparative and comparative-historical methods that allow for identifying the

general and specific in the Turkic epics;

3) a descriptive method that allows to more deeply characterize the image of the epic horse

taking into account the worldview and mentality of these peoples.
Discussion

The image of a bogatyr horse is of key importance in the Yakut and Khakass epics. The epic
image of a war horse complements the image of a bogatyr. In addition to participating in campaigns,
a wonderful horse actively helps his host achieve victory. It has the gift of foresight. It has a strong

wills. It is an adviser and friend of the bogatyr. The horse of the bogatyr has a divine-heavenly origin.

The motive of birth. In the olonkho “Sylgy uola Dyyray” (“Son of the Horse Dyyray Warrior”),
the origin of the bogatyr is directly related to the deity Josyogoy. The bogatyr is the son of a horse in

one version of this olonkho and the goddess, who temporarily took the form of a mare in others:
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“Once, the daughter of Kyrys Josyogoy became pregnant and they called an udagan who turned the
girl into a mare and lowered her to the Middle World. The mare gave birth to a premature baby in a
horse pen and she went home to heaven. This child became a famous bogatyr named Son of the

Horse Dyyray Bergen” (Emelyanov, 1980, p.31).

The same motive for the birth of a man from a mare is found in the alyptyh nymah of
Khakass. In the well-known Khakass epic at the bogatyr Ai-Khuuchin both parents are horses (mare
and stallion) of a pinto light-brown color and a twin brother of a pinto light-brown. One of the
brightest works of the heroic epic of the Khakass “Altyn Aryg” also contains a number of interesting
features. The protagonist of the epic and her white liver-chestnut horse are twin brothers who were
born together on the White Rock. As noted by the famous Khakass folklorist V.E. Mainogasheva,
“The motive of origin from horses goes back to the common ancient tradition of Turkic tribes which
is evidenced by the presence in the epic of a number of Turkic peoples of Siberia of a motive for the

origin of the bogatyr from a horse (among the Dolgans, Yakuts)” (1997, p.25).

The horse is intended to be a bogatyr by higher forces — the patrons of the hero in the Yakut
and Khakass heroic epics. There is a close, invisible / mystical connection between the bogatyr and
his war horse. The bogatyr horse is on a par with the main character sometimes performing feats for
him. The equal character of the image of the protagonist and his horse is reflected even in the name
of the bogatyr where the nickname and suit of the horse are steadily mentioned. In the olonkho
“Sylgy uola Dyyray” (“Son of the Horse Dyyray Warrior”), in the name of the main character along

with the origin of the bogatyr himself, the color of the horse is also mentioned:

C3TT3 YOH USHUTUIIH TYh3pP Having ashore

WNaiaxcut BuaparmH aiapap Seventy Eieen leyeehsit,

[ bN313H3H YOCKI36UT, Under the path of

ARbIC YOH aiblblhbIT Eight ten eight

AxTanblaH Tyh3ap Great Ayyan Ayyysyt
ObaapbaHblH aaHbirap Having set up a lair for himself,
ApRaxTaHaH yecK336uT, Having built a home,

ToRYC YOH CYKKyANaH Tyhap At the entrance to the camp
XoTo AliblblhbIT ONMYOHYH aaHbIrap Khodjon Ayyysyt. descending
OnorypaH TepeebyT On the earth from above from heaven,
Tbinnaax-ecreex Riding a speaker

Xapa KyayH atraax Black foal

Cbinrbl yona [Ablibipaii bere Son of the Horse

YeM3H TUMINOIT ypayK aaTtTaax, Dyyray Warrior

YyHaH TUNI63T (SUDB, 2013, p.36)

ObohyH-61N3 cypaxTaax s6buT.
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One of the most striking images in the heroic epic is the images of powerful female bogatyrs.
In the name of these characters, along with the origin of the main female bogatyr herself, the color
of her horse is also mentioned. For example, in the Khakass epic: «Born with horses, a big female

warrior who rides the nine-fathom Treuho-pinto light-brown, Ai Khuuchin, in the Yakut epic: The

Girl-Warrior of Dzhyrybyna Dzhyrylyatta with a milk-white horse.

The phenomenon of a bogatyr horse is the possession of human speech. The horse
understands the human host like that one of it in the Yakut and Khakass heroic epics. A horse usually
gets by with the usual means of warning. For example, if the owner intends to turn off the right
path, then the horse gives a sign with a neigh, snorting, the hoofbeats or anxiety warning him of
impending danger: “in this regard, they are sometimes more knowledgeable than the bogatyrs
themselves”, writes G.U. Ergis (2008, p.38). Horses act as advisers under various critical
circumstances. In most cases, the horse informs the bogatyr about upcoming events, teaches, gives
wise practical advice in battle and blesses. The horse tells, for example, to his rider the only weak
spot of the enemy or where his soul is hidden, etc. It even leads the master's matchmaking
forbidding him to return after the first failure. The elder brother’s horse of the female bogatyr serves
as a herald in the Yakut heroic epic “Dzhyrybyna Dzhyrylyatta kyys bukhatyyr” (“The Girl-Warrior of
Dzhyrybyna Dzhyrylyatta”). The dark spotty in light horse Toyon Dyollyyta, having lost its host, all in
wounds-abrasions returns to their native lands. Thus, the horse gives sister Toyon Dyollyyta a sign
that his host is in trouble and needs help, and the horse of the female bogatyr can speak humanly.

The narrator gives an explanation “... began to speak humanly, began to broadcast in Uraanhai”:

- ToIObIPbIKMbIH, TaObIPbIKMNbIH!
AHHbahaa, aHHbahaa!

AXaH UHW, axaH nHu!
AHanNaax M4UYNKIIM,

McTa Tapabiblin!

OpTO foMAayTTaH yiyhyiiaH,
Annapaa gbabbiHHa
AnanbliiaH TUMASHHWH,
Agbapait GBUMhKH KbITTa

KyeH kepcep,

XaaH xapcap KyHH3p

YpAayK MblHAabbITTaH TYh3 0XCOOp,

OyyoRyHa opTo TYpYy aonaybap

TeHHeH Keuuyiyem!

- Tybyrykpyn, tabyrykpin!
Horse goes “neigh”!

Ahan Ini, Ahan Ini!

My appointed hostess

Listen to me soon!

Far from the middle world

In the world of lower- dzhabyn
Were abruptly

With the devil's spawn

Join the fight

Blood shedding time will come
Get off the high ridge

quickly -

Returning to the middle world
| will frolic!

(DzhDzhKB, 2019, p.88)



In most cases, the Yakut epic features a stable formula for the horse to quickly disappear
from sight — the horse runs away so fast that it is even impossible to follow it; therefore its running
speed is often compared with a “shooting star”:

Aliblbl AbBhErel 0R0TO Child horse Aiyy Josyogoy
AT cbinrbl 6apaxcaH Cute stallion

Xapa KyeKyc aapTbirbiHaH Black in the stench passage
Cynyc 6b6icmblbbimbiH KypOyK Like a shooting star
CoROTOXTO YAYIMIp Waving withers

Kegryna epykyc, Scattering the mane

Cunans Hanac, Tail waving

KyTypyra cybypyc rbiHaH xaanna Slipped down.

(DzhDzhKB, 2019, p.88)

In the Ai Khuuchin epic, the horse also saves his mistress from death when the Ah-Khaya
rock with six ledges nearly crushed her during the tribulation:

Ana xyna aT 4axcbli3bl, A pinto light-brown,

AlnaHbin, KictebicKen: The most worthy of horses,
“AbBali-xapblHAac, Yaya Kisi, Turning to her, it neighed:

Ax YapbixTaH asapfa 4dp3ep, “My uterine brother, my older sister»,
A1 YapbixTaH xaga-nipre Together with Ai - Charykh

Ax Xaltapa xanapfa Typ3ap...” Inside the [cliff] Ah Haya stay ...”

Mip KicTeeHiH XbIC Ki3i Its first neighing maiden

Mip aee ncnuH Typaaplp, She didn’t hear at all.

M3ipreHin, aTTbiH KyNyri Exciting, the wisest of horses

IKiHYi3iH caHblpabbicxaH - The second time it loudly neigh

N3ebi yox Aii Xyy4blHFa Mighty Ai- Huuchin

CeeK TabbI3bl Yinn UCTiNreH. It was heard with a squeak.

ANTbl alAnaHbIn, aTTbiH KYAYTi Turning six times, the wisest of horses
Ax Xaltafa nasblH CyFblObICXaH: It stuck his head into the inside of the
«Abalt xapblHAAC, 33M-KYAUUM, rock of Ah Haya:

AfblnbIHap acTbl 6a?» «My dear older sister, my

- Tin... brave mistress,

Are you crazy?» said

(AKh, 1997, p.200)
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V.Ya. Propp in his research work “The Historical Roots of a Magic Fairy Tale” notes that the

III

bogatyr horse is a universal assistant, and he assigns all the others to “partial” and “specific”
assistants (Propp, 2000). The epic horse has the ability to fly above the ground. Basically, a horse
flies in flight striding through the clouds. Running a horse is characterized in different ways. The
Turkic-Mongolian epics describe its light running which does not even move the tops of grasses,
shocked. It does not get tired making giant jumps. Comparison is often used to describe the running
of an epic horse. The speed and dexterity of the bogatyr’s horse is compared with natural elements,
such as: a storm, snow, thunder, lightning, a spark from a fire, a waterfall, etc. Thus, in the Yakut

epic, a horse:

WUTK cbinrbl 3NrasH Kenyia Kypayry Front hooves

3MTM T363H KabUcCTa.
TbibIMNbI Kyen Kypayry
Tbiblpa T3OUHIH K36MUCT3.
Kypbyy Kemyc KbiHaTbIHaH
Yeh3as pongy ANsKKU

Ope gananaH KeTre.

Leave behind
Ponds in the middle of the meadow.
From the hind hooves
Lakes form.
Pure Silver Wings
Mighty swings
Direct to the Upper World
(SUDB, 2013, p.73).

In the Khakass legend “Ai-Khuuchin” the running of a horse is compared to the flight of

hawk, Khan Kiret:

XapTbifa vinm,

AT YaxcbI3bl, Xannan,
Xanbinxran, onnan cbixxaH,

XaH Kupert xyc uvinm,

YacTan oinabbicxaH.

AX ONNeHHiIr Yasblnapel

AT cooHAa alinaH XanblbbiCXaH,
NpbeH oT GCKeH yayF Yasblnapbl
Mp cooHga nbipin xanbibbicxaH.
Yeen napaaTxaH HaHMbIP Yinu,
CoominibickeH XaH nosbipax arT,
Yuyx napufaH uymnabiren xyc vinu
Cuun, oinan Kuneegip,

Yunp nacxa vipre

Like a hawk bird

Running away, the most worthy of horses
| galloped fast away

Like a Khan-Kiret bird

Stretched out, flew.

White-haired steppes

Behind the horse turned on

Huge steppes overgrown with Bogorodskaya grass,
Behind her husband turned on

Like rain pouring

The blood-red stretching out

Like a flying red-footed falcon,

Passed out, soaring

(AKh, 1997, p.184).
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Also winged horses are mentioned in the Khakass epic “Ah Khan” and “Kek Khan” (“Ah Khan”
and “Kek Khan”). It is they who become the cause of the campaign of Ah Khan. Their master returns
the stolen herd where the winged horses were born. Flying horses are invaluable in the epic. It can
be said that such handsome, powerful, magical horses which can travel across three worlds are only
with the heroes. Only a bogatyr can ride so long, days and nights, without leaving his saddle. When

the horse and the bogatyr are together, they are twice strong.

A colorful description of the epic horse is relayed by a combination of different expressive

means of the language. As a result, the horse is animated, its power and physical beauty are

hyperbolized. So, in olonkho:

OHyoxa baapa byonnarbiHa
OHoW-caHal KepaexmnyHs —

CopTon TOHYC COTOTYHaH OOHHbYYP
TyyT Mac xaiblhapblH blAaH

Typyopy TynnyT KypayK

Ky/iaH aapbIK KYHHbYTyp Kyaraaxraax,
CyH cepye RypayK Cyhyryp CMpaiassx,
Ban-6aayybl KMhn HahblaxTaHaH K3/13H
KaKK3/19h3H Typap KIpUaH biMbliianapbl

TaHHapbl TYNNyTyH KypAyK TapTangbbirac
TaHblbl1apAaax,

KWHH33X KMhM KMPUC OFyHaH
OxcybyTyH KypAyK OPOXTOOX CUCTI3X,
Cunnuna yypbyT ca/133p bbiNbITa
CUKCUNNNBUTUH RYpAYK

C3TT3 6blac xonobypaaax TMOUNNZIX Sharai-
OYryn CU3NN3ax,

Xatblblc 6anbIk

Xaia cblpb6anibbITbiH KypayK
XaHanac bbl4ybIHHaax

36uT, ToRyC H6blNac Xx0n106ypaaax
YilynpaHHaax oHo4o

YOT KyTYypyKTaax 36uT...

In the Khakass epic:

Saddlery of the White liver - chestnut Horse

224

Like skiing Tunguska ends,
Sticking out from all,-
His sensitive ears;
Like a buckskin dear
The face of the horse is covered;
His nostrils flare,
Like two big cups,
Overturned at a Feast
With someone's clumsy hand.
Along the horse’s broad back
Black line,
Like someone angry
Hit him
Rawhide on a coiled harness.
Like a cloud torn in the wind
Falls from a curved neck, swirling,
Seven- fathom horse’s mane;
Like mighty sturgeons in rapids,
His muscles move;
Like a long boat
In the foamy wave,
Sparkling tail spreads

(NBS, 1975, p.264)



With light stones was [decorated],
Saddlery of the horse in the sunny world
Sparkled, shimmered

(Altyn-Aryg, 1988, col.3230-3233)

Nine- fathom

The winged Blood-red horse.
With his back a warrior horse
Obscures the moon

Breast a good horse

The sun obscures

The best [of horses],
White-white horse,

With its back it obscures the moon,
The bogatyr horse with his breast
The sun obscures

(Altyn-Aryg, 1988, col.3475-3480)

The horse is often chanted with the help of decorating epithets, steady comparisons, and
other poetic images. The most detailed descriptions of the horse in the epic texts are intended to
show the external beauty and physical power of the bogatyr horse.

The statement of Yu.V. Limorenko that “the name of the horse’s color is an important
feature of the epic style: the color serves as an individual characteristic of the horse, its name, can
show its origin” (Limorenko, 2018, p.56) is legitimate in relation to both the Yakut and Khakass epic
texts. In the epics considered, the names of the horse’s color, as the main characterizing feature,
give a sufficient idea of the appearance and individual distinguishing features of the bogatyr horses.
In most examples, the color of the bogatyr horse is included as an epithet in his own name as a hero.
For example, in the olonkho: The Girl-Warrior of Dzhyrybyna Dzhyrylyatta with a milk-white horse
or in the alyptyh nymah: Mother of a pinto light-brown mare.

It should also be noted that, in addition to transmitting the direct meaning of the names of
horse's color are used in epic with symbolic meanings that indicate the ethnic culture of the Turkic-
Mongolian peoples. For example, the Yakut had three main horse colors: red, black, and gray
(white). They considered them sacred. Red color was associated with fire. Such a horse was
considered the most playful, energetic and emotional. The black color was linked to the land. Horses
with a black color were considered strong, hardy, patient. In horse breeding, there is no such thing
as a white horse, since gray color means white. The white color of the Yakut symbolizes purity,
beauty, and divinity. It should be noted that epic horses of these colors are more frequently in
olonkho.
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White — in addition to color definition, conveys aesthetics, divinity, and holiness. To express
the beauty and divinity of the white horse's color, the Yakut often used the name of this color in
combination with the word “kere”. Kere ‘gray, white with a light yellow color’ (BDDYL, 2008, p.549).
As a result, the white color is completely snow-white.

One of the main horse's color — black is found in olonkho to describe the color
characteristics of the bogatyr horse. For example, [eyaycxaHHaax Obysnyo MasaH xannaad
dbypaamelzap mypa mepyebym ObynycxaH cybylia cyypyk Obypaa xapa ammaax Avynypyliap
HeypeyH boomyp ‘Owning a black horse, standing was born on the verge of heaven Nurgun Bootur
Swift’. Nurgun Bootur’s the black horse is strong, handsome and powerful. N.S. Chistobaeva, who
devoted a special study to the designations of the horse’s color in Khakass legends, identifies 11
basic color and 10 qualifying definitions for them; various (but not completely free) combinations of
these designations are found in legends in large numbers (Chistobaeva, 2002, p.50).

In the text of olonkho and alyptyh nymah there are a wide variety of names of horse’s color,
including their varieties, for example:

Light - bay yak. ‘caansip’, khak. ‘oli’'— sand-yellow or gold with black mane and tale. Legs to
carpal and radius joints inclusive (BDDYL, 2011, p.75). B onoHxo: Caanblp — KynyH — aanbapranaax /
Canaturap* Knmnpbstax, / CuanntraH TytTapbatax, / Cnusap KypaH KynayHa cuamrunasbut ‘The path is
light gray, / Like a magnificently forked / The tail and mane of a gray light-brown / Mare frisky,
marked’ (SUDB, 2013, p.166). In alyptyh nymah: Yauam nupreH agpim Tin, / YoHFa maxtaH udpepsep,

/ Tofbic xynac cyHbl / XapaaH ax Ax oi aTTbiF / XaH MupeHHin nanasbl / AnTbiH Teek aabiH nonap
‘Your name will be son Khan-Mirgena / Altyn-Teek, which rides / On nine- fathom / Whiter than
snow white light-bay horse’ (Ai-Khuuchin, 1997, col.5626-5645).

Light-brown vyak. ‘cuap’, khak. ‘xyna’. The body color is faded reddish, uneven with a
brightening on the stomach. The mane, tail and lower parts of the legs are black, but often not
entirely, and their color is often unclean. May have marks (BDDYL, 2011, p.479). In olonkho: KyH
Ky63# XOTyH 363Kam / Cuap cbinrbl / CMannasx KytypyryH / Cunaiia TapnbiT Kypayk ‘Mistress of the
land, / Like horses light-brown / Tail with mane spread apart’ (DzhDzhKB, 2019, p.42). In alyptyh
nymah: Ana-Xyna acxbip / Xalaar at nupreH, / Xbic XaH cax 0n10x atTbl nupreH ‘Light-brown stallion,
/ The same name Khys-Khan named’ (Ai-Khuuchin,1988, col.2010-2041).

Light-gray vyak. ‘yaaar’, khak. ‘ax nopa’. Light gray or shade of white with dark skin (BDDYL,
2015, p.112). In olonkho: ¥naaH Hbyyppaax, / OpoxToox cuctasx, / XaHanac bblyubiHHaax / Xatat
amaraTTasx ‘Color light gray / With a dark strip along the ridge, / With massive muscles, / With
tinderbox-guardian spirit’ (DzhDzhKB, 2019, p.16). In alyptyh nymah: The smallest of the horses is
three — fathom. / Light - gray horse — appeared (Altyn-Aryg, 1988, col.9403-9428).

Meruit yak. anamac’, khak. ‘ana’ (BDDYL, 2018, p.194). In olonkho: 3pun3H 3a3M3c cbinrsbl /
TUPUUTUH TUMP3 TapnbIT KypayK / Uapuma-gbmapums 6biabittap / UsHUMMIMAH TarbicTbliap ‘From
under the southern horizon / Clouds spread quickly / As if it was stretched outside / Skin of spotted
steed’ (SUDB, 2013, p.33); in alyptyh nymah: Ana xyna acxblp aganbif, / Ana xyna nuu ivenir, / Xac-

XayaH aT cuHiHe unT napap / AgagaHxaga cbixxaHblH / Ana xyna TyHmaw — / AntaH yépep agblH
nonap ‘You have Mother of a pinto light-brown mare. / It’ll ever be an adult horse / Your own father
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/ The younger brother is Pinto light-brown / It will serve you as a riding horse’(Ai-Khuuchin, 1997,
p.56).

Conclusion

As is well known, the Turkic peoples in their cattle-herding gave a special place to horse
breeding, which was inextricably linked with the conditions of their nomadic life. The Turks bred horses in
large numbers, as they provided them, in addition to the source of food, clothing, and freedom of
movement over great areas during their migrations. We have identified, the image of a horse is
described insightfully and skillfully in the epic of the Yakut and Khakass peoples.

A commonplace in projecting the image of a horse in the Yakut and Khakass heroic epics are:
- a colorful description of a horse;

- loyalty and physical power of a horse;

- the horse’s ability to speak human language in critical situations;

- close connection of the bogatyr with the horse which is a faithful companion and reliable
assistant to the bogatyr. The horse and the bogatyr, when together, are doubly strong.

Differences:

- in the consideration of the Yakut olonkho’s texts, the description of the bogatyr horse is more
detailed, in volume much larger, longer. According to V.M. Zhirmunsky, this phenomenon is explained by
the presence of literally repeating epic lines, which in olonkho in some cases reach up to 13 parallel
members. V.M. Zhirmunsky believed that the heroic epic olonkho is more archaic than other Turkic-
Mongolian epics of Siberia (Borisov, 2014, p.83).

- in the Yakut epic there are greater diversity of horse’s color. Perhaps this is due to the fact that
the Yakut widely use the names horse’s color in various kinds of comparative constructions to describe
objects of the world around in the considered epic texts. And in Khakass epic texts, the names of the
horse’s color are found only in those places where the horse is narrated.

The rich diversity of the horse’s color in epics demonstrates the good knowledge of the Turkic
people in horse breeding. The use of words with the meaning of the color in the epic deserves a more
detailed study, since this category of vocabulary plays an important role in the epic. A large variety of
names of horse’s color, most of which made obsolete in everyday life, has been preserved only thanks to
the epics. This is seen as vestiges of the cult of the horse, which occupied a special place in the beliefs of
the Turkic peoples.
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List of abbreviations

SUDB — Sylgy uola Dyyray bukhatyyr (Son of the Horse Dyyray Warrior)
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DzhDzhKB — Dzhyrybyna Dzhyrylyatta kyys bukhatyyr (The Girl-Warrior of Dzhyrybyna Dzhyrylyatta)
AKh — Ai-Khuuchin

BDDYL — Big definition dictionary of Yakut Language
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